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AnaTanbia. guracodckas KyjapTypa 1 CEHHS Mae ICTOTHAE 3HAUSHHE IS CydacHAM 3aXOIHSN IbIBLI3ALbll, 0O
MHOTIs 6a3aBblsl MPBIHUBIIE] CAUBLUILHAN apraHisanpli, a Takcama criocabbl X acOHCABAHHA 1 aJHAYJIEHHs ObLI
saxsagsenbl ¥ Kitaciunan I'poupil 1 GrapaxsitabiM Poive. Y apreikysie anamisyenua, sk aHTBIYHBLA (lracodekis
TpPamblibll MaymblBal Ha (apMipaBaHHC CYYaCHBIX HAUBLIHAJIBHBIX KYJBTYP, 1 BBUIyYalOLa KJIOYABbLA
NAHAUIMHBLL KAaT9rOpPbll AHTBIYHAIA [AXOJDKAHHS, fKiA 3acraiolua yOyllaBaHbIMI Y CydacHAe MbICJICHHE 1
[palirealonb Bbl3HAUALL CaUbLiNbHAC 1 mamirTeluHae xbinué. JlaciegaBanHne rpyHTyela Ha KaHTOHT-aHAII3C
aKTyaJbHAW HABYKOBAM JiTaparypbl: pasrieixana 50 akamsomiuHbix KpbiHiy. Merananariuna npana abamipaenia
[ICPABAXHA HA TAPITHIUHBLA METalbl TA3HAHHA, HANIEPII aHA3 1 ciHTa3. Jlamarkosa yxpiBacuua mapayHalbHbl
METaJ] JJI BBLAYJICHHS HAIPYXAHHAY 1 PA3bIXOIDKAHHAY Y IHTOPIPITALBLAX PLIacOPCKAl CHALUblHbl AHTHIUHACLI.
Beinixi JjacjiemaBaHHSA alCOUYBAIOLb Y3HIKHCHHE AHTHIYHAHM STHIYHAN TOOPBI 1 s€ HACTYIHBLA IIEPAACIHCABAHHI,
[IAKA3BAl0Ubl, IITO ITHIYHAS apPIyMCHTALbLA 1 CEHHA YILIbIBAC HA aKTyaJbHbLI JbICKycil. Takcama pasriiimaenna
KAaCMaMajiTel3M IIpa3 CYHACTAYJICHHE S0 CYYaCHBIX KYJIBTYPHBIX 3HAUSHHAY 3 I'PIKA-PHIMCKIMI (lracodckimi
majMypkami, 1 aHajisyenua, K 38apOThl JJa aHTHIYHAN CIIAJUblHBl BBIKAPHICTOYBAIOLIA ISIED IPbl ACIHCABAHHI
MDKKYJIBTYPHBIX HAIIPYXXaHHAY 1 KaHQUIKTAY. Y L3JIBIM CUBAPIKACLIIA, IITO Ba YMOBAX ITACKOpaHay ryrabamisarbi
y3pacTrae akTyaJIbHACLb 3ThIK], MDKKYJIbTypHAra CylCHABAHHS 1 KACMAAJIThIUHBIX APbICHTALIBIN, Y TON YacC AK CJICK,
AHTBIYHAM KYJITYPHAN CIAJUblHbl 3aCTACLIA IPBIKMETHBIM Y MHOTIX BBIMAPIHHAX CydacHACL]. Y KJIaJ apThIKyJIa
3aKJlOYacUla Yy IHTOrpaBaHbIM aHAJI3€ Taro, sK aHTBIYHAS KyJbTypa MHDaITpelMiiac QapMipaBaHHE 1
HEIEPAPBIYHACLH CYPAIICHCKAN 1I9HTHIUHACI. Y 3aKJIIOUSHHI [TaIKPIC/IBACLLA, IITO MAHIIL], PACHIPALABAHBLL Y
AHTBIYHACLI, IPALArBAIOLD YILIbIBAL HA CAUbLUIArIUHAC 1 MaJIThIYHAC MBICJICHHE, a TakcamMa Ha PLIacoPpckyro
pa¢uiekcilo HACTYNHBIX MAKAJICHHAY, 1 IITO I9THLA 131 aUpIrpajil 3HAUHYIO POJIIO Y TICTAPBIUYHBIM CTAHAYJICHHI

eyparencKan [bIBLI3anbll.

KinouaBbis cj10BBb1: aHTBIYHAS QLIacO(is, KyJIbTypa, IThIKA, KACMANAJITHI3M, KAHPIIKTE]
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Abstract. Ancient philosophical culture continues to matter for contemporary Western civilization because many
core principles of social organization and the ways societies interpret and reproduce those principles took shape in
Classical Greece and Rome. This article investigates how ancient philosophical traditions have shaped today’s national
cultures and isolates key conceptual categories from antiquity that remain embedded in modern thought and that still
inform social and political life. The study is based on a content analysis of recent scholarly literature, reviewing 50
academic sources. Methodologically, the analysis relies mainly on theoretical approaches, especially analytical and
synthetic reasoning. A comparative method is also applied to reveal tensions and divergences in how researchers
interpret the philosophical legacy of antiquity. The findings trace the emergence of ancient ethical theory and its later
reinterpretations, showing how ethical reasoning continues to influence present-day debates. The article also examines
cosmopolitanism by comparing its contemporary cultural meanings with its Greco-Roman philosophical foundations,
and it discusses how references to the ancient heritage are used today in addressing intercultural tensions and conflict.
Opverall, the study argues that, under accelerating globalization, the salience of ethics, intercultural coexistence, and
cosmopolitan orientations has increased, while the imprint of ancient cultural inheritance remains visible across many
dimensions of modern life. The article’s contribution lies in offering an integrated account of how ancient culture
supports the formation and continuity of European identity. It concludes that concepts developed in antiquity continue
to shape later sociological and political thinking as well as philosophical reflection, and that these ideas were

consequential in the historical construction of European civilization.
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Introduction

Scholars have long examined how the ancient era shaped Europe’s historical trajectory. The legal traditions,
philosophical ideas, and artistic accomplishments of Greece and Rome are often viewed as key building blocks behind
the later development of many modern European states. Even amid today’s digital transformation, intensified
globalization, and the rise of hybrid threats, these inheritances have not faded. Instead, they remain embedded in
contemporary social life and continue to inform though in revised and updated forms the value horizons and policy
narratives associated with the European Union. The imprint of antiquity is also visible beyond Europe, particularly in
the United States, Canada, and Australia, where European settlement carried Greco-Roman cultural references across
the Atantic and into the Pacific. Beyond the Euro-Atlantic sphere, elements of ancient cultural influence have
circulated into parts of Asia and Africa as well. Since the campaigns of Alexander, the Great and the spread of
Hellenistic political and cultural models, certain motifs of ancient thought and artistic expression were transmitted,
adapted, and absorbed by distant civilizations, including those of India and China.

Given this wide diffusion, it is reasonable to speak of antiquity’s global reach in the modern world while also
recognizing that the lessons drawn from Greco-Roman civilization were repeatedly reinterpreted, reshaped, and
endowed with new meanings in different contexts. A fuller understanding of these long-term transformations requires
further ivestigation, especially for clarifying the sources of modern “Europeanness” and for anticipating potential
trajectories of its future development by reflecting on ancient experiences of political community and shared
governance. Understanding how ancient culture shaped the emergence and consolidation of Europe’s autonomous
cultural traditions remains highly relevant in light of contemporary integration dynamics, the strengthening of
democratic institutions, and ongoing efforts to balance power among different branches and levels of governance in
Europe. It also matters for everyday social cohesion: Europe’s multicultural reality requires workable forms of
coexistence among diverse national communities and a cultural dialogue that can sustain cooperation without erasing
difference. In this context, Greco-Roman experience is often treated as instructive because it generated influential
approaches to managing interethnic relations and articulated durable ideals of equality and fairness. These
considerations are particularly pertinent for Ukraine as it seeks closer integration with Europe and aims to align with
shared norms of “coexistence” within a broader European community. More generally, questions about how national
cultures absorb and reinterpret ancient legacies and how those legacies might be mobilized constructively today gain
urgency in a globalized world where lessons from earlier historical models of plural living can inform current
challenges. For these reasons, further research on the topic is both timely and necessary.

Equally important is examining the impact of ancient philosophy on contemporary debates about cultural
autonomy. Cultural autonomy can be understood as the capacity of cultural communities and their expressions to
maintain and develop their distinctive values, languages, traditions, rituals, and symbolic practices without coercive
external direction or domination. This capacity is central to cultural plurality because each culture’s identity is
grounded in its particular constellation of norms, beliefs, and inherited meanings. When autonomy is protected,
cultures can evolve on their own terms rather than being pushed toward assimilation by stronger external forces.
Cultural autonomy also entails a collective right to recognize, safeguard, and transmit heritage often through legal and
institutional mechanisms that defend language use, religious practice, artistic forms, and other culturally significant
expressions. In the present era of globalization, the need for such protection becomes more pronounced: global cultural
currents can enrich local traditions, but they can also marginalize or homogenize them, increasing the risk that smaller
identities will be diluted or lost. Supporting cultural autonomy therefore requires deliberate commitments to sustaining
cultural diversity while encouraging exchange and mutual influence on an equal footing, so that interaction does not

become domination and dialogue does not become erasure.
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This article examines ancient cultural practices and the ways they are reinterpreted and integrated in the
contemporary world specifically, how Greco-Roman heritage is absorbed within national cultural contexts and what
outcomes follow from that process. The analysis is intentionally multi-dimensional: it addresses not only artistic and
cultural forms, but also the traditions of socio-political life that continue to matter for Europe today, including the
European Union as a multinational political project. The cultural self-understanding of modern Europeans is likewise
expressed through cross-cultural patterns that characterize contemporary society and that are often reproduced
elsewhere through Westernization. At the root of these developments are philosophical ideas originating in antiquity,
ideas that continue to shape collective mentality and ideology as well as everyday behavior, legal norms, and
institutional arrangements. For that reason, interpreting ancient philosophical inheritance through the lens of present-
day cultural dynamics is essential for making sense of contemporary society more broadly.

Accordingly, the study aims to evaluate the significance of ancient philosophical culture by situating it within
modern national cultures and within the processes through which those cultures develop. This perspective makes it
possible to explore cultural autonomy, while also tracing the historical evolution of European cultures whose
trajectories remain intertwined through a long record of shared development. To realize this objective, the article
addresses three interrelated tasks: (1) to examine the ancient understanding of ethics and its continuing reinterpretation
in the present; (2) to explain the role of cosmopolitanism in contemporary culture in comparison with its Greco-Roman
philosophical foundations; and (3) to identify key ancient approaches to intercultural conflict management that are still

invoked or adapted in modern contexts.
Materials and Methods

Research on how ancient philosophy continues to shape modern cultural change has attracted sustained attention
across generations of scholars. Using a comparative perspective, Kahteran (2022) examines how philosophy developed
in Southern Europe and argues that, for contemporary transcultural debates, transcultural frameworks are more
productive than conventional comparative models. In this view, distinctive modes of philosophizing emerged through
a triangular zone of interaction linking the Balkans, Greece, and Italy, where knowledge and ideas circulated through
intercultural exchange. From a related angle, Apostolopoulou (2016) contends that Europe’s identity understood
historically, culturally, and politically draws on archetypal foundations rooted in ancient Greek culture.

Amsler et al. (1985) highlight how Greek thinkers elevated Logos to a central philosophical concern.
Apostolopoulou (2016) stresses that translating Logos simply as “reason” or “rationality” is reductive because the term
also carries meanings associated with the order of being, grounding principles, language, and argumentation (p. 118).
Denyer (2016) further proposes that the contrast between Logos and myth helps generate the later idea of rationalism.
Yet, even if Greek culture is frequently described as privileging reason, myth remains deeply embedded in it evident
in the cultural authority of gods and heroes (Long, 2022b). Apostolopoulou (2016) also underscores a key discontinuity
between antiquity and modern Europe: whereas ancient Greek culture is oriented to the “logic of forms,” European
culture 1s oriented to the “logic of things” (p. 118). Long (2022a) suggests that rethinking inherited assumptions about
divinity and reason supports an interpretive claim that human rationality can be understood as a quasi-divine capacity
capable of improving life. In the same work, Long (2022a) characterizes ancient moral philosophy as a kind of
“mathematics” that helps balance what benefits the self with what benefits others (p. 25). Earlier interpretive treatments
of ancient Greek culture are also developed by Fagan and Russon (1997).

Other contributions develop specific thematic lenses. Hillar (2012) discusses the significance of Logos for the
formation of ancient civilization, while Chaudhri et al. (2022) address knowledge transformation in relation to
representations of the universe. Mosyakova (2021) focuses on how ancient philosophical inheritance can be activated
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for building a culture of autonomy. She argues that during antiquity when ideals of free life were articulated within
the framework of law the modern notion of individuality was not yet fully conceptualized; consequently, the individual
mind functioned as the primary instrument for engaging and exploring the world (Amsler et al., 1985). At the same
time, Ancient Greek philosophy articulated foundational ideas of freedom and autonomy, presenting ordered
coexistence as culturally valuable and treating it as a norm that stands in opposition to evil, deviation, and chaos
(Mosyakova, 2021). Beyond the ancient period, Ozgiin (2022) addresses the meaning of medieval Christian ideology,
Carelli (2016) surveys major approaches to studying ancient Greek philosophical thought, and Slabouz et al. (2021)
explore linguistic philosophy in relation to the anthropological turn in cultural theory. For the purposes of this study,
it is also necessary to clarify key features of how European culture has developed. Contemporary scholarship offers a
wide range of interpretations of European identity, proposing different typologies and explicitly or implicitly evaluating
its possible future directions. Importantly, not all approaches treat present-day dynamics as the central basis of that
identity (Sassatelli, 2009). As Stomski (2003) notes, European identity is not framed primarily as a strictly scientific or
philosophical “problem” to be solved, but rather as an ongoing theme of debate in modern academic discourse. In his
view, a major source of European unity lies in the notion of a Christian community that historically underpinned
European culture and civilization (Stomski, 2003, p. 13).

A significant portion of the literature links the formation of European identity to multiculturalism and the long-
term evolution of intercultural coexistence. Parshyn and Mereniuk (2022), for instance, discuss multiculturalism by
emphasizing its relevance to the medieval city as a social space in which plural communities interacted. Horyna (2020)
traces the historical roots of contemporary European culture and identity, while Donnikova (2018) grounds the ethics
of modern intercultural communication in an analysis of contemporary European intellectual works. Complementing
these perspectives, Johansson (2022) examines how multiculturalism shapes modern social sectors by mapping both
opportunities and emerging tensions. Kettani (2016) further specifies practical features and constraints related to
implementing multiculturalist principles, whereas Kryvyzyuk et al. (2021) interpret multiculturalism as a defining
condition of the postmodern environment. The conceptual and theoretical bases of multiculturalism are discussed in
earlier work by Bergquist (1992).

Alongside these debates, many authors have also revisited how the concept of knowledge often linked to Logos is
being redefined under contemporary global pressures and disruptions (Joas et al., 2019; Dovhan & Mikhailina, 2021).
Renn (2020), for example, argues that a central task today is to reshape scientific thinking so it can respond more
effectively to humanity’s shared challenges (p. 408). While he acknowledges that this ambition has precedents, he
presents it as a renewed civilizational project that reconnects scientific inquiry with efforts to transform how humans
relate to the world. Renn (2020) also frames the development of knowledge and mind as an evolutionary process that
can be understood through the comparative analysis of historical epochs. Relatedly, Denning and Lewis (2020)
emphasize how technological change conditions contemporary globalization, and Karimov et al. (2022) consider the
role of knowledge within intercultural philosophical approaches. Despite this broad body of work, interpretations of
ancient philosophical inheritance and the ways it is perceived, translated, and applied in modern contexts remain

contested, indicating the need for more systematic and careful investigation.
Methods

The research was implemented through a sequence of stages. First, the authors mapped and reviewed the
contemporary scholarly base relevant to the topic. Second, they examined ethics as a core element in the philosophy
of culture by interpreting how ancient philosophical ideas have been carried into modern contexts. Third, they
analyzed cosmopolitanism by linking its present-day cultural meaning to its conceptual foundations in antiquity, and

they assessed how these classical foundations resonate within modern European political thinking. Finally, the study
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consolidates and synthesizes the main conclusions that emerged from these steps. To meet the study’s objectives, the
authors relied on general theoretical methods, primarily analysis and synthesis. An analytical approach was used to
clarify how current scholarship understands the influence of ancient culture on the formation of European civilization
and to define the content of the study’s key concepts. Through content analysis of recent literature, the authors
reviewed contemporary research and highlighted issues that remain important for further investigation. In addition, a
comparative method was applied to surface points of disagreement and ambiguity in modern interpretations of how

ancient cultural legacies continue to shape the present.
Results

Ethics in the Philosophy of Cultures: Ancient Influence and Modernity

A range of ideas that emerged in antiquity often intertwined with mythic, religious, and later theological modes of
thinking helped shape the background assumptions of technogenic civilization and the development of modern science
(Long, 2022b). One enduring value within this civilizational trajectory, formed through the historical blending of
ancient thought, Christian cultural traditions, and scientific advances, is the view of nature as an ordered and
intelligible domain. In classical terms, this order was frequently understood as evidence of a higher principle at work
in the world and as a key expression of divine agency (Plato, 2016). Seen through the example of Socratic philosophy,
Western culture’s commitment to rational intelligibility became more than an abstract ideal: it evolved into a practical
orientation that later underpinned scientific rationality. Within this intellectual frame, the human mind was
increasingly conceptualized as participating in or mirroring a higher rational order, capable of grasping law-like
structures in reality and interpreting the coherence of creation. Variations of this claim can also be found in earlier
pre-Socratic reflections, and it became part of the broader movement that distinguished reason from purely mythic
explanation (Denyer, 2016). Over time, such premises contributed to a distinctive form of rationality that would be
institutionalized in early modern European science and, through it, become central to technogenic culture.

A particularly clear illustration of how ancient philosophical and theological discussions were transmitted,
reworked, and absorbed concerns morality and the foundations of value. Early debates in Greek thought especially
disputes over whether the good and the just are merely social conventions or whether they possess a status that exceeds
human choice offered some of the earliest sustained, argumentative treatments of this problem. The confrontation
between Socrates and the sophist Callicles is often cited as a formative moment in this tradition because it frames
moral questions in terms of principled reasoning rather than mere rhetorical persuasion (Apostolopoulou, 2016).

Greek philosophy also placed strong emphasis on the conduct of the free person, a theme that remains relevant
to modern humanism. Greek culture is frequently credited with bringing the individual to the foreground as a self-
directing moral agent, and this reorientation continues to inform later ideas about dignity, autonomy, and responsible
action (Mosyakova, 2021). In this tradition, the human spirit is treated as a locus of freedom, ethical life is linked to
shared norms of practice, and civic relations are ideally organized around the interactions of equals. In fact, the
protection of individual freedom was not only a philosophical aspiration but also a practical condition for the stability
and proper functioning of the polis as a political community.

In antiquity, cultural norms were expressed through interconnected moral and legal rules that organized social
life and regulated relations among citizens. The idea that individuals are accountable for what they do and must answer
for their choices can be traced in early literary foundations, including Homer, whose narratives portray heroes guided
by moral obligations as they struggle for the welfare of their communities (Mosyakova, 2021). Later, reflections on
responsible and free conduct took a different direction in Sophist thought. Figures such as Antiphon, Protagoras, and
Alcidamus advanced the claim that all human beings are equal by nature, regardless of whether they are Greek or
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“barbarian.” From this standpoint, inequality is not rooted in nature but produced by the laws of the polis. Political
law, in their critique, often compels people to act in ways that conflict with natural inclinations, thereby reframing how
origin, status, and civic membership shape the individual’s position in society. Ideas about obedience to law and
personal responsibility before legal norms also appear in Pythagorean traditions. Pythagoras is associated with the view
that weakness or powerlessness is a form of evil and that a person cannot flourish without education and guidance,
implying that moral formation is inseparable from disciplined instruction (Mosyakova, 2021). Heraclitus likewise
emphasizes lawfulness, arguing that individuals should recognize their place within an overarching order aligned with
the principles of Logos, since the universal provides a model worth following. In his view, Logos functions as the
ultimate source of law, and civic life depends on citizens aligning themselves with this higher order; by contrast,
lawlessness disrupts the universal law and fractures proper relations among people.

The theme of human choice and moral agency is further developed in Democritus, who associates ethical life
with rational self-governance and treats the rational person as a standard for judgment and action the “measure of
things” (Kedar & Hon, 2020). He is also credited with early distinctions between outward conduct and inward
motivation, suggesting that moral evaluation involves not only what individuals do but also what they intend and
destre. In this line of reasoning, goodness is not exhausted by avoiding injustice; it also requires refusing to cultivate
the desire to commit it (Mosyakova, 2021). The same logic implies that integrity and corruption can be inferred not
merely from actions, but from the orientation of a person’s will and appetites. Classical philosophers challenged and
reworked many Sophist claims. Aristotle, for instance, links social stability to political arrangements that allow
participation, choice, and a degree of freedom, yet he simultaneously acknowledges hierarchical dependence among
persons within the social order. For Aristotle, virtue occupies a central role, and it is understood less as an inborn
quality than as a cultivated disposition of the soul developed through habituation and practice (Djjian &
Hovhannisyan, 2020). Socrates, by contrast, places knowledge at the core of ethical life: moral action is grounded in
understanding, whereas wrongdoing stems from ignorance. On this view, self-mastery and therefore genuine freedom
emerges through knowledge that enables individuals to govern their own impulses and decisions (Mosyakova, 2021;
Dashchenko, 2022). Plato pursues a complementary project by seeking a universal basis for aligning justice with
personal virtue through philosophical dialogue. He argues that social development requires individuals to restrain
narrow self-interest and that laws should be designed to elevate both private conduct and collective life (Plato, 2021).

The incorporation of ancient perspectives into later philosophical reflection has long been a major route through
which European scholars have interpreted the world and its historical development. A well-known example is Karl
Jaspers’ discussion in The Axial Age, where he considers Christianity’s distinctive significance for Europeans while
also stressing that this trajectory speaks most directly to Christian experience; other religions and belief systems, he
argues, follow different paths of understanding and interpretation. Drawing on a broad reading of historical and
cultural evidence, Jaspers identifies what he calls the “axial age” a pivotal period in which the contours of the modern
human being were formed. He places this epoch roughly between 800 and 200 BCE (Jaspers, 2021). Jaspers associates
this era with several defining characteristics. Most notably, it marks a time when influential sages, teachers, and
philosophers emerged across multiple regions of Europe and Asia. In China, major figures such as Confucius, Mo Di,
Zhuangzi, and Laozi, along with diverse philosophical schools, contributed to the consolidation of foundational
intellectual traditions. In India, the Upanishadic corpus took shape, and Buddhism arose through the teaching of the
Buddha. In Iran, Zarathustra articulated a moral framework structured around the opposition between good and evil.
In Palestine, prophetic traditions developed that later became central within the religious history linked to Christianity
(Horyna, 2020; Jaspers, 2021). Meanwhile, the Greek world produced epic and tragic literature alongside formative
philosophical and scientific contributions associated with Homer and the tragedians, and with thinkers such as
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Parmenides, Heraclitus, and Plato, as well as historians like Thucydides and scientific innovators such as Archimedes
(Horyna, 2020; Jaspers, 2021).

For Jaspers, what unifies these developments is the intensified emergence of reflective thinking. This shift did not
merely add new doctrines; it opened enduring ethical and cultural questions that would shape human history for
centuries. As reflective inquiry expanded, competing schools and interpretations multiplied, prompting debates over
spiritual meaning, fundamental oppositions, and the structure of reality. Jaspers describes this proliferation as
producing a kind of spiritual turbulence yet precisely this disruption, in his view, became the condition for intellectual

dynamism and historical movement (see Figure 1).

Christianity

"Axial - ..
Age

Culture of
LUy 1 culture

Ancient
Chinese
culture

Source: compiled by the authors based on Jaspers (2021)
Figure 1. Schematic model of axial time

This intellectual and cultural dynamism generated a set of foundational categories that continue to resonate in
artistic expression, contributed to the formation of major world religions, and helped establish a more universal horizon
for thinking about humanity. As these new conceptual frameworks took hold, the older myth-based explanation of
reality began to lose its dominance, and philosophical inquiry together with the schools that institutionalized it became
a decisive force in weakening the authority of myth as the primary worldview (Jaspers, 2021). In Jaspers’ account, the
Axial Age also marks the beginning of “history” in a stronger sense: not merely a sequence of events, but a meaningful
portrayal of the world as it came to be understood through reflective human consciousness. Although different peoples
interpreted this historical awareness in distinct ways, its underlying universal character gradually became recognizable
across cultures (Shpachynskyl & Huliamova, 2021). A similar universalization occurred in the domain of ethics: moral
questions and normative expectations increasingly came to be framed in terms that could be shared, debated, and

justified beyond local mythic narratives.
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Through these shifts, humanity acquired more convergent patterns of development, including transformed ideas
about political organization and statehood. Jaspers suggests that prior to this turning point, human communities largely
lived within inherited belief systems that defined their world without sustained critical reflection. While the Axial
transformation began in relatively limited geographic areas, its consequences ultimately extended far beyond their
points of origin. Even though many civilizations have since disappeared and others have risen in their place, Jaspers
maintains that the intellectual achievements of that epoch continue to be felt globally.

Cosmopolitanism as a Philosophical Idea from Antiquity to the Present

Contemporary societies are increasingly shaped by multicultural realities. Across the European Union, large numbers
of residents have diverse national origins, and Europeans themselves display substantial cultural and psychological
variation. The EU’s well-known motto, “Unity in Diversity,” signals an aspiration to cultivate cultural plurality while
acknowledging difference and sustaining tolerance within shared civic limits. At the same time, as integration deepens,
Europe is often imagined as a common “home” in which people including those living beyond the continent may
identify with a broader European civic identity. A similar dynamic is frequently observed in the United States, where
the nation is historically framed as a “melting pot” and where the idea of a shared homeland across multiple cultural
backgrounds can appear even more pronounced. Yet modern globalization is also widely associated with cultural
Westernization, particularly Americanization, understood as the global diffusion of the “American way of life” and its
pressure on other national identities (Jung, 2020). For this reason, cosmopolitanism is often discussed in relation to the
United States, even though its philosophical roots extend far earlier and are grounded in ideas developed within the
ancient world and later European thought.

In classical philosophy, cosmopolitanism was advanced as a concept of world citizenship: the claim that human
beings belong, in a morally significant sense, to a single community beyond local political borders. Thinkers such as
Socrates, Marcus Aurelius, and Epicurus are frequently associated with this orientation, which elevates universal moral
principles above narrow cultural or national divisions (Mosyakova, 2021; Sellars, 2022). Closely related is the
philosophical defense of what contemporary language would call tolerance. Ancient philosophers repeatedly argued
that respect for differing views and cultural practices is necessary for coexistence, and they foregrounded open dialogue
and mutual understanding rather than coercion as preferred routes for addressing conflict between groups
(Stankiewicz, 2018).

Historically, the cosmopolitan impulse is often traced to ancient Greece, where Diogenes of Sinope famously
described himself as a “citizen of the world,” rejecting the idea that identity should be confined within ethnic, civic, or
cultural boundaries. In Greco-Roman philosophy particularly Stoicism cosmopolitanism was articulated through
appeals to natural law and the fundamental unity of humankind (Lopez-Astorga, 2022). Stoic thinkers such as Seneca
and Marcus Aurelius emphasized universal ethical standards and a form of moral responsibility that extends beyond
one’s local community (Stankiewicz, 2018; Karimov & Bekbaev, 2022). During the Enlightenment, cosmopolitan
themes were reworked in debates about freedom, equality, tolerance, and the moral basis of international order.
Philosophers such as Voltaire, Kant, and Rousseau explored questions of global unity and the conditions under which
cooperation across states might be justified. In the twentieth century, cosmopolitan thought was further renewed
through new concerns with rights, citizenship, and transnational legitimacy. Hannah Arendt examined the fragility of
rights without political belonging and reflected on possibilities for global solidarity grounded. During the
Enlightenment, cosmopolitan themes were reworked in debates about freedom, equality, tolerance, and the moral
basis of international order. Philosophers such as Voltaire, Kant, and Rousseau explored questions of global unity and
the conditions under which cooperation across states might be justified. In the twentieth century, cosmopolitan thought

was further renewed through new concerns with rights, citizenship, and transnational legitimacy. Hannah Arendt
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examined the fragility of rights without political belonging and reflected on possibilities for global solidarity grounded
in law and institutional protection. Jirgen Habermas, in turn, emphasized the role of communicative reason and
proposed the “public sphere” as a space of public dialogue where collective opinion is formed and where societies
debate socio-political issues and future trajectories (see Figure 2).

Modernity:
General
human and
Ancient The Middle civil rights,
Greece: The Ages: Equality functioning of
idea of world of people the public
citizenship before God sphere
Ancient Rome: Education:
Unity around Global unity
common and moral
moral order
principles

Figure 2. The Evolution of the Concept of “Cosmopolitanism” in European Philosophical Thought

In this longer perspective, modern cosmopolitanism can be seen as an extended evolution of an ancient
philosophical intuition one that was already partially realized during the Hellenistic period. As Greek influence
expanded, philosophical ideas circulated into the eastern Mediterranean and beyond, interacting with local cultural
patterns and being reshaped over time. This historical process illustrates that cosmopolitanism is not simply a modern
political slogan but a durable intellectual tradition whose meanings have been repeatedly adapted as cultures
encountered one another across shifting geopolitical contexts.

Coexistence and Resolving Contemporary Cultural Conflicts: Ancient Roots in European Political
Thought

Cultural differences continue to generate conflict across the world, which is why questions of how such tensions can
be managed and resolved remain widely debated. In these debates, the underlying definition of “culture” is not a
minor issue it directly shapes how multicultural conflicts are interpreted and what kinds of solutions appear possible.
Approaches that seek to preserve cultural diversity face serious limitations if they refuse to treat cultures as
distinguishable formations, because without some notion of cultural boundaries it becomes difficult to explain why
conflicts arise, how they are sustained, or what exactly is being threatened. On the other hand, the opposite claim that
cultures have no distinctive features at all can also obstruct inquiry. If cultural difference is dismissed in advance, the
rationale for protection, recognition, or mediation 1s weakened, and meaningful dialogue tends to collapse before it
begins.
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A more workable orientation can be framed through the ancient Roman maxim audi alteram partem (“let the
other side also be heard”), which demands that both perspectives be taken seriously. Applied to multicultural conflict,
this principle supports approaches that search for an alternative model of cultural interaction so long as the model is
conceptually coherent because such a framework can provide a shared reference point from which dialogue may move
forward. In this spirit, some scholars propose viewing cultures in a way that is structurally comparable to individuals,
enabling cultures to be described as units with internal organization and identifiable communication patterns (Evink,
2020).

Within this line of thinking, the model assumes a dual structure: a boundary that appears “trivial” on the surface,
but that encloses internal tensions analogous to the conflicts found within personal autonomy (Waseem, 2022). At the
individual level, such tensions emerge from the interplay between the self and external conditions, including pressures,
constraints, and meanings that may be suppressed or only partially articulated (Oancea & Bridges, 2009). Managing
these tensions requires self-referential choices decisions that relate back to one’s own identity and commitments and
the capacity to make such decisions is often treated as central to autonomy. By analogy, multicultural conflict can be
understood as a context that pushes cultures to define and negotiate their own boundaries through communicative
relationships among members of the same cultural community. Conflict, in this sense, prompts processes of self-
classification: individuals begin to identify themselves in terms of group membership, and these identifications help
organize the distinction between “internal” cultural communication and interactions that take place across cultural
lines (Stédron & Stédror, 2018). Even if members disagree about who fully belongs, claims of membership still shape
communication patterns and can reinforce a culture’s internal unity, including its internal disagreements much like
the “unity of conflict” often observed within persons.

Against this backdrop, intercultural dialogue becomes a central practical necessity. How such dialogue is
conducted can be interpreted through insights derived from ancient philosophical traditions. Classical thinkers
especially Plato and Aristotle developed early accounts of civic deliberation in which citizens exchange reasons, test
arguments, and work toward shared understanding before collective decisions are made. Translated into
contemporary multicultural settings, this legacy highlight openness to alternative beliefs, respect for reasoned
exchange, and the capacity to engage others through dialogue rather than coercion principles that remain foundational

for coexistence in culturally plural societies.
Discussions

Ethics, intercultural coexistence, and cosmopolitanism have become especially salient under contemporary
globalization and the broader structural shifts that accompany it. Many scholars plausibly trace key features of these
debates to legacies rooted in antiquity (Slabouz et al., 2021; Chaika et al., 2021). At the same time, it is equally
necessary to acknowledge intellectual layers from other periods and cultural traditions that complicate and sometimes
challenge the privileged status often granted to Greco-Roman philosophical ideals when interpreting today’s socio-
political landscape (Pae, 2020). With regard to ethics, researchers frequently underline the continuing relevance of
ancient philosophical foundations for modern social life, yet there is no single consensus about how decisive ethics is
for contemporary society or how it should be framed. It is therefore important to recognize arguments that emphasize
Christianity’s formative influence on ethical principles (Edwards, 2022). Christianity, as both a religious tradition and
a worldview with philosophical dimensions, emerged within the ancient historical horizon; however, ethical thought
was also substantially reshaped by medieval and early modern philosophers, including later developments associated
with Protestant ethics. These traditions did not merely preserve ancient moral ideas they reinterpreted them and
introduced positions that, in important respects, diverged from the Greco-Roman inheritance. Taken together, such
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historical layering supports broader claims about the gradual construction of universalistic conceptions of humanity
(Jaspers, 2021).

Within this discussion, Jaspers’ account is often treated as one of the late twentieth-century European attempts
to conceptualize a shared human commonality (Baruchello, 2021; Frances, 2021). His approach assigns particular
weight to cultural and religious determinants of development, prioritizing them when explaining universality in ways
that do not simply mirror political evolution. Yet Jaspers’ framework also leaves unresolved questions. It does not
clearly explain why the transformations associated with the “Axial Age” occurred when they did, nor does it provide
robust criteria for identifying whether a comparable “new axial age” could arise or how it might be recognized. In this
sense, his interpretation remains largely retrospective: writing from a twentieth-century vantage point, he looks back
and highlights the significance of earlier turning points. A defining feature of this reading is its focus on the ethical
maturation of the person and on the consolidation of philosophical images of the world (Bondar, 2022). Moreover, it
emphasizes interaction among philosophical cultures, within which antiquity functions as one component of a wider
historical configuration rather than a self-sufficient source.

Cosmopolitanism, similarly, contains points that remain open to dispute (Carelli, 2016). The ancient “world”
was imagined through hierarchical distinctions Greeks, Romans, and “barbarians” and even when non-Greeks were
increasingly incorporated into public life over time, participation in cosmopolitan cultural space was often effectively
restricted to those who could operate within Greek or Latin linguistic worlds. Modern cosmopolitanism, by contrast,
is strongly associated with English as a dominant medium of global communication, yet the status of English is neither
uniform nor equally accepted across contexts. Current events also demonstrate how cosmopolitan rhetoric can be
instrumentalized or distorted. The Russian aggression against Ukraine illustrates how chauvinistic projects can invoke
language and identity claims as a basis for imposing “comfort” or “freedom” for one group within another’s social
space. More broadly, in contemporary political settings especially under dictatorial regimes appeals to “mutual
respect” or “honoring traditions” can be repurposed into mechanisms of domination, cultural erosion, and coercive
control rather than genuine reciprocity.

Finally, the ideals of coexistence and multiculturalism are also approached with caution in parts of the literature.
Democratic states in Europe and North America have developed legal and institutional mechanisms aimed at
regulating pluralism, protecting rights, and managing diversity. Yet at the level of global governance within
international organizations such as the United Nations dialogue and coordination often become more difficult,
particularly when binding and effective decisions are required (Colvin, 2013). Recent conflicts underscore that power
politics still operates: actors may treat war as an instrument of foreign policy, and in such circumstances the normative
commitments of intercultural coexistence and peaceful dialogue can be overridden. Where regimes define themselves
in opposition to European democratic traditions, respect for philosophical-cultural achievements that underpin
coexistence may be correspondingly weak, and the practical space for dialogue can narrow sharply.

Conclusions

The philosophical culture of antiquity substantially shaped how later scholars and societies came to understand
modern national cultures and the dynamics through which those cultures evolve. Ideas articulated in the ancient world
exerted a lasting influence on the sociological, political, and philosophical imagination of subsequent generations, and
they became part of the intellectual foundation upon which European civilization was constructed. At the same time,
contemporary European “culturedness” is also expressed through cross-cultural patterns that structure everyday life
today and that are frequently reproduced elsewhere through broader processes of Westernization.
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Several classical concepts remain particularly consequential. Ethical thought, first systematized in Greco-Roman
contexts and later profoundly reworked across subsequent historical periods, continues to inform modern moral
reasoning. Cosmopolitanism is likewise salient in the present, especially as globalization intensifies cultural interchange:
national cultures increasingly absorb external influences, encouraging notions of shared humanity and “world
citizenship.” While early formulations of such ideas appeared in ancient Greece, their later development produced
modern philosophical perspectives that often echo without simply replicating ancient ideals. In a similar way, ancient
reflections on conflict and its resolution retain practical relevance: contemporary political culture frequently relies on
deliberation, debate, and reason-giving as preferred mechanisms for managing disagreement.

That said, the applicability of ancient experience is most direct within Europe and within societies historically
shaped by European settlement and institutional transmission. Ancient ideas have also been transformed by the
emergence of fundamentally new state forms, administrative systems, technologies, and global interdependence. Yet
many basic patterns of human motivation, judgment, and social behavior remain recognizable, which helps explain
why classical categories can still illuminate present challenges. In European governance, institutions such as the
European Parliament and the Parliamentary Assembly of the Council of Europe exemplify procedures that channel
disputes into negotiation and scrutiny rather than direct coercion developments reinforced by post-1945 commitments
to peaceful coexistence and by deeper globalization. For these reasons, ancient philosophical frameworks remain useful
for interpreting current realities, even though they have not been equally internalized worldwide, where other
intellectual lineages sometimes lead to different normative priorities and political styles. Looking ahead, a promising
research agenda is to map cultural synergy and reciprocal influence under conditions of digitization where technology
accelerates information flows, reshapes identity formation, and modifies how traditions circulate within modern social
and political institutions. A second productive direction is to compare key ancient concepts with their partial, uneven
realization in contemporary life, clarifying both continuities and limits. On this basis, the present study can serve as a

platform for more extended, comparative investigation.
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